
SN 22.2 — Devadaha Sutta: At Devadaha

English translation by Thanissaro Bhikkhu.
Source: https://www.accesstoinsight.org/tipitaka/sn/sn22/sn22.002.than.html
Source revision: sha256:7c411108530c04aafcca0ac43267ed12227cbb2653320e8ae0bb686e566bb783
License: CC-BY-NC-4.0 — https://creativecommons.org/licenses/by-nc/4.0/
License URL: https://creativecommons.org/licenses/by-nc/4.0/
Copyright:  ©1997 Thanissaro Bhikkhu.
License notice: The text of this page ("Devadaha Sutta: At Devadaha", by Thanissaro Bhikkhu) is licensed
under a Creative Commons Attribution-NonCommercial 4.0 International License. To view a copy of the
license, visit https://creativecommons.org/licenses/by-nc/4.0/. Documents linked from this page may be
subject to other restrictions.
Attribution:  ©1997 Thanissaro Bhikkhu. The text of this page ("Devadaha Sutta: At Devadaha", by
Thanissaro Bhikkhu) is licensed under a Creative Commons Attribution-NonCommercial 4.0 International
License. To view a copy of the license, visit https://creativecommons.org/licenses/by-nc/4.0/. Documents
linked from this page may be subject to other restrictions. Transcribed from a file provided by the
translator. Last revised for Access to Insight on 30 November 2013. How to cite this document (a
suggested style):  "Devadaha Sutta: At Devadaha"  (SN 22.2), translated from the Pali by Thanissaro
Bhikkhu. Access to Insight (BCBS Edition), 30 November 2013,
https://www.accesstoinsight.org/tipitaka/sn/sn22/sn22.002.than.html .
Changes: Presentation only: original HTML markup reflowed into plain text; wording, numbering and
source repetitions retained. No repetitions expanded.
Completeness: ABBREVIATED. Every source-unit character is preserved, including introductions, notes and
verse structure. Thanissaro's collection-level note explicitly states that repetitions were cut:
https://www.dhammatalks.org/suttas/about.html. This is evidence about the translation method, not an
assertion that every individual unit contains an omission; no repetitions reconstructed.

Text

I have heard that on one occasion the Blessed One was staying among the Sakyans at a
Sakyan town named Devadaha. Then a large number of monks headed for outlying
districts went to the Blessed One and on arrival, having bowed down to him, sat to one
side. As they were sitting there they said to the Blessed One,  "Lord, we want to go to the
countryside of the outlying districts and to take up residence there."

"Have you informed Sariputta?"

"No, lord, we haven't informed Ven. Sariputta."

"Inform Sariputta, monks. Sariputta is wise, a great help to the monks who are his fellows
in the holy life."

"As you say, lord," the monks replied.

At that time Ven. Sariputta was sitting under a certain cassia tree not far from the Blessed
One. Then the monks, delighting in & approving of the Blessed One's words, rose from
their seats and — bowing down to the Blessed One and circumambulating him, keeping



him to their right — went to Ven. Sariputta. On arrival, they exchanged courteous
greetings with him. After an exchange of friendly greetings & courtesies, they sat to one
side. As they were sitting there, they said to Ven. Sariputta,  "Friend Sariputta, we want to
go to the countryside of the outlying districts and to take up residence there. We have
already informed the Teacher."

"Friends, in foreign lands there are wise nobles & brahmans, householders &
contemplatives — for the people there are wise & discriminating — who will question a
monk:  'What is your teacher's doctrine? What does he teach?' Have you listened well to the
teachings — grasped them well, attended to them well, considered them well, penetrated
them well by means of discernment — so that in answering you will speak in line with what
the Blessed One has said, will not misrepresent the Blessed One with what is unfactual, will
answer in line with the Dhamma, and no one whose thinking is in line with the Dhamma
will have grounds for criticizing you?"

"We would come from a long way away to hear the explication of these words in Ven.
Sariputta's presence. It would be good if Ven. Sariputta himself would enlighten us as to
their meaning."

"Then in that case, friends, listen & pay close attention. I will speak."

"As you say, friend," the monks responded.

Ven. Sariputta said:  "Friends, in foreign lands there are wise nobles & brahmans,
householders & contemplatives — for the people there are wise & discriminating — who
will question a monk:  'What is your teacher's doctrine? What does he teach?'

"Thus asked, you should answer,  'Our teacher teaches the subduing of passion & desire.'

"Having thus been answered, there may be wise nobles & brahmans, householders &
contemplatives... who will question you further,  'And your teacher teaches the subduing of
passion & desire for what?'

"Thus asked, you should answer,  'Our teacher teaches the subduing of passion & desire
for form... for feeling... for perception... for fabrications. Our teacher teaches the subduing
of passion & desire for consciousness.'

"Having thus been answered, there may be wise nobles & brahmans, householders &
contemplatives... who will question you further,  'And seeing what danger does your
teacher teach the subduing of passion & desire for form... for feeling... for perception... for
fabrications. Seeing what danger does your teacher teach the subduing of passion &
desire for consciousness?'

"Thus asked, you should answer,  'When one is not free from passion, desire, love, thirst,
fever,  & craving for form, then from any change & alteration in that form, there arises
sorrow, lamentation, pain, grief,  & despair. When one is not free from passion... for



feeling... for perception... for fabrications... When one is not free from passion, desire, love,
thirst, fever,  & craving for consciousness, then from any change & alteration in that
consciousness, there arise sorrow, lamentation, pain, grief,  & despair. Seeing this danger,
our teacher teaches the subduing of passion & desire for form... for feeling... for
perception... for fabrications. Seeing this danger our teacher teaches the subduing of
passion & desire for consciousness.'

"Having thus been answered, there may be wise nobles & brahmans, householders &
contemplatives... who will question you further,  'And seeing what benefit does your
teacher teach the subduing of passion & desire for form... for feeling... for perception... for
fabrications. Seeing what benefit does your teacher teach the subduing of passion & desire
for consciousness?'

"Thus asked, you should answer,  'When one is free from passion, desire, love, thirst,
fever,  & craving for form, then with any change & alteration in that form, there does not
arise any sorrow, lamentation, pain, grief, or despair. When one is free from passion... for
feeling... for perception... for fabrications... When one is free from passion, desire, love,
thirst, fever,  & craving for consciousness, then with any change & alteration in that
consciousness, there does not arise any sorrow, lamentation, pain, grief, or despair.
Seeing this benefit, our teacher teaches the subduing of passion & desire for form... for
feeling... for perception... for fabrications. Seeing this benefit our teacher teaches the
subduing of passion & desire for consciousness.'

"Friends, if one who entered & remained in unskillful mental qualities were to have a
pleasant abiding in the here & now — unthreatened, undespairing, unfeverish — and on
the break-up of the body, after death, could expect a good destination, then the Blessed
One would not advocate the abandoning of unskillful mental qualities. But because one
who enters & remains in unskillful mental qualities has a stressful abiding in the here &
now — threatened, despairing,  & feverish — and on the break-up of the body, after death,
can expect a bad destination, that is why the Blessed One advocates the abandoning of
unskillful mental qualities.

"If one who entered & remained in skillful mental qualities were to have a stressful abiding
in the here & now — threatened, despairing,  & feverish — and on the break-up of the
body, after death, could expect a bad destination, then the Blessed One would not
advocate entering into skillful mental qualities. But because one who enters & remains in
skillful mental qualities has a pleasant abiding in the here & now — unthreatened,
undespairing, unfeverish — and on the break-up of the body, after death, can expect a
good destination, that is why the Blessed One advocates entering into skillful mental
qualities."

That is what Ven. Sariputta said. Gratified, the monks delighted in Ven. Sariputta's words.


